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DAVID GORDON AND HA-MAGGID:
CHANGING ATTITUDES TOWARD JEWISH

NATIONALISM, 1860-1882

David Gordon and E. L. Silbermann were forerunners of Jewish nation-
alism in the Central and Eastern Europe of the 1850s, via the weekly
publication of their Hebrew newspaper, Ha-Maggid. Not merely publi-
cizing, but addressing, the Jewish problems of their times, the two were
among the pioneers of the new Jewish press (serving Hebrew, Yiddish,
and Russian readerships), which appeared in the late 1850s and early
1860s, and soon became central to the Jewish communities of bodi East-
ern Europe and Palestine.1

Throughout its reign (1856-1886), Ha-Maggid was the most impor-
tant Hebrew periodical worldwide. During this time, David Gordon
played a central role at the paper, first as an editor, than as editor and
publisher (1880-1886).2 Publishing out of Lyck, a small town on the bor-
der of eastern Prussia and Russia, die paper's creators managed to
evade the severity of Russian censors3 while maintaining close contact
with the Jewish centers of the Russian empire, as well as keeping in
touch with Jewish communities in Western Europe, Palestine, and
America. The paper's location afforded it an ideal observation post on
Europe's political scene and its effect upon Jewish life.

E. L. Silbermann, first editor and publisher of Ha-Maggid, and Gor-
don—who began as co-editor in 1858—were products of the Lithuanian
Jewish community. Though born in Konigsberg, Silbermann was edu-
cated in Krotingen, near die Lithuanian city of Kovno. Gordon was
born near Vilna, spending his adolescence in Vilna and going to school
there. The intellectual makeup of both men resulted from their synthe-
sis of knowledge—common among Lithuanian Jews—about tradition
and the Haskalah (Jewish Enlightenment), though their understanding
of the latter was achieved through auto-didactic endeavor.

Reflecting their distinctive background, the two men running Ha-
Maggid were more interested in taking a stand on the social and political
problems of Jewish life dian in bringing dieir readership the daily news.
But die fact diat Silbermann and Gordon grew up at the center of die
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110 Yotef Salmon

Eastern European Jewish community and were committed to the tradi- 
tional way of life made them more reliable, in the eyes of the Jewish pub- 
lie, than other individuals who grew up in southern and the more 
central regions of Russia.

Although their paper’s emphasis on internal community matters 
caused them to view world events through a Jewish prism, the editors’ 
high degree of familiarity with and sensitivity to the socio-political and 
spiritual problems of the Jews in Eastern and Central Europe enabled 
them to reexamine the primary assumptions of traditional Jewish soci- 
ety. Rejecting the separation of traditional Jewish culture from the 
evolving realities of European society, the two put forth a vision of Jew- 
ish modernization, treating two sets of issues: tradition versus Haskalah 
and the Jews’ emancipation versus their national revival. Although other 
Jewish leaders sought to develop models in which both goals in each re- 
spective set could be realized, Gordon (and to a certain extent Silber- 
mann) was the most influential.4

Gordon was far more a man of the world than Silbermann, possess- 
ing the better Jewish and general education. Yet Silbermann was more 
generally respected—being awarded medals for his public service by the 
Prussian governm ent As a professional team, the two men comple- 
mented each other: Silbermann was occupied chiefly with the financial 
and political aspects of publishing Ha-Maggtd and Gordon was in charge 
of the paper’s content. Nevertheless, it was the evolution of Gordon’s na- 
tional consciousness, as expressed in Ha-Maggid from the 1860s to 1886, 
that deserves the greater focus here.

From 1860 to 1880, known as the period of the forerunners o f Zion- 
ism, and through the time of the Hibbat-Ziyyon movement, considered to 
be a reaction against the pogroms of 1881-1882, Gordon was among the 
important figures who played a central role in developing a Jewish ideol- 
ogy responsive to the times. Other activists such as the rabbis Kalisher 
and Alkalai, or the socialist thinker Moses Hess, initially played vital 
roles but died before the beginning of the second period.

Ha-Maggid s self-proclaimed raison d ’etre was to strengthen world 
Jewish solidarity through the medium of the Hebrew language, which 
would be, said Silbermann, “the common denominator binding the 
scattered children of Israel.”5 This tendency to promote Jewish cultural- 
national awareness, a sense of peoplehood through a common lan- 
guage, can be seen in Silbermann’s establishment of the Mekizei 
Nirdamim Society (1862), which published rare medieval Hebrew man- 
uscripts.

Gordon first addressed himself to the possibility of large-scale Jew- 
ish setdement in Eretz Israel as a result of the founding of the Society 
for the Setdement of the Land of Israel (Frankfurt, 1860). He ap- 
plauded the plan to establish agricultural setdements in Palestine for
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Jews who were already there and for those who were going to come. He
did raise some doubts about the viability of die plan, as the Jews residing
in Palestine were far removed from agricultural pursuits, and the Jews
from Europe, he predicted, would be deterred from coming to a land
which still lacked minimum physical security. Only if certain protective
measures were taken by the Ottoman regime, Silbermann believed,
could die program have the necessary firm foundation.6 (Ha-Maggid,
and its readership at that time, still evaluated all Jewish initiatives to set-
de Israel in terms of dieir likelihood to make die existing Jewish com-
munity diere productive and self-supportive.)7

A year after Silbermann's initial response to the activities of die So-
ciety, several articles in Ha-Maggid acknowledged diat diese ideas op-
posed die religious points of view—as epitomized by the verse in Psalms
127:1, "Unless the Lord builds a house, its builders labor in vain on it"—
diat a Jewish return to the land of Israel had to be brought about by
God's initiative alone. This traditional view of redemption from exile
prevailed among Orthodox Jews but was rejected by Gordon. He urged
die Society to publish Rabbi Kalisher's book, Derishat Ziyyon (A Con-
cerned Inquiry about Zion),8 whose argument, also based on rabbinic
sources, refuted this view.

In die summer of 1862, when Moses Hess's Rome and Jerusalem ap-
peared, Gordon openly and endiusiastically supported die book. He
cast die author in die role of a bacal teshuvah (a returning lost son), in
order to denounce die Reform movement's attitude toward die Jewish
tradition, radier than emphasizing die book's subtide, Die Letzte Na-
tionalitatsfrage (The Last Problem of Nationalism).9 It is possible tiiat
Gordon played down die main dirust of Hess's book—Jewish national-
ism—eidier because of a lack of full agreement widi Silbermann or be-
cause he himself was still ambivalent about die consequences of a
national-territorial Jewish position.10

In January of 1863, Ha-Maggid clearly still held diat political integra-
tion of die Jewish community into general society was bodi possible and
desirable. The process of Jewish emancipation in Europe was seen as
one involving more and more countries—in all of which, wrote die edi-
tors, Jews must comply widi die demand of dieir host nations diat diey
acquire a general education and adopt more productive livelihoods in
exchange for dieir liberation." In April 1863, however, Gordon came
out widi a dramatic series entided BeShuva ve-Nahat Tivasffun (You
Shall Triumph by Stillness and Quiet; Isaiah 30:15), in which he publicly
began to articulate nationalist ideas.11 In an unexpected switch, given
his reaction to Rome and Jerusalem, Gordon now contended die Jewish
setdement of Palestine should be envisioned as die cornerstone to die
national-political redemption of die Jewish people in his time.

What brought Gordon to express such ideas publicly? Some histori-
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ans have ascribed this development to the influence of Hess and Kai- 
isher.” Yet Gordon’s nationalistic articles were published more than six 
months after the appearance of Derishat Ziyyon, and we have already 
mentioned his reaction to Rome and Jerusalem. The immediate factors in- 
fluencing Gordon to call for the re-establishment of the Jewish national 
home in Palestine were the 1863 Polish uprising against Russia, when 
Jews were caught between the warring sides; and the expressions of 
Christian support for a Jewish return to Palestine. The real cause of 
Gordon’s metamorphosis—political events rather than a religious de- 
bate—can readily be seen in articles and editorials from this time of up- 
heaval.14

Following the example of Hess, Gordon aimed his attack at the two 
poles of the Jewish community: the Orthodox and the Reform. He ac- 
cused the Orthodox of rejecting reality by refusing to be open to the de- 
mands of m odem  life, and chastised Reform Jews for their unjustifiable 
haste in jettisoning Jewish tradition.15 The attitudes of both groups, Gor- 
don wrote, had had a disastrous effect on both facets of the Jewish 
cause: the immediate political and civil integration of the Jews of Eu- 
rope and their ultimate redemption in their own land. By rejecting 
Haskalah, Orthodoxy undermined the Jewish struggle for emancipa- 
don—conditional, Gordon insisted, upon some degree of compliance 
with general societal norms—and destroyed Jewish prospects for a final 
redemption in Palestine, an outcome he regarded as dependent upon 
the goodwill of the dominant European powers.16

The Reform movement, on the other hand, by rejecting national re- 
demption in Palestine, ignored the fact that European Jews were re- 
garded as foreigners in their lands of birth. Moreover, Gordon wrote, 
Reform Jews were losing their “temporary success” (i.e., Christian sup- 
port of emancipation) due to their misunderstanding of the psychology 
of “decent people” among the Gentiles, who would dissociate them- 
selves from a people who fled their own heritage.17

By arguing along these lines, Gordon did not intend to disparage 
the hopes of many Jews for emancipation, though he considered their 
goal to be a “temporary achievement,” limited to only a few countries. 
He stressed also that he had no desire to upset the politically and civilly 
more advanced position of Western Jews.18 Nevertheless, he stated his 
personal hope that the Jews would regain their homeland from the 
ruins of the Ottoman Empire, as had other peoples who succeeded in 
throwing off the imperial Thrkish yoke.19

Gordon, who had grown up in the midst of Jewish Orthodoxy, did 
not romanticize it as did Hess and Ernst Laharanne (an official in the 
court of Napoleon III, who wrote a book advocating the return of Jews 
to Palestine).20 Rather, he vehemendy rejected any Orthodox argument 
against Jews returning to Zion that was based on halakhic or other tradi-
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tional norms.21 The national revival of the Jews was of interest to the en-
tire world, Gordon argued; as the Jews had contributed so much to
Western civilization, they could bring enlightenment to Asian and
African nations." The Jewish national revival was not a pipe dream but
an actual ongoing process. He pointed to the establishment of new in-
ternational Jewish organizations as a sign of this phenomenon's vitality.
Gordon's most important assertion at tiiis time lies in his evaluation of
the historical function of the society for the settlement of the Land of Is-
rael as a key to the final redemption of the Jewish people, via the found-
ing of an independent Jewish state in Palestine.

During the years 1863-64, the dying-out of the Society for the Set-
tlement of the Land of Israel aroused the lament of Ha-Maggid. Gordon
had hoped that cooperation in furtheringjewish nationalist ideas would
overcome the dissension between the different branches of Jewish so-
ciety, thus uniting die traditional and maskiUc camps ("the Pious and
Enlightened").23 In reality, the nationalist awakening was not strong
enough to unite even the moderates in each camp. Jewish leaders in the
large Western European cities (i.e., Berlin, Breslau, Paris, and London)
who appeared to have been caught up in this awakening did not suc-
ceed in generating sufficient endiusiasm for it in their communities
and, in die end, deserted the cause.24 Gordon's disillusionment was
great. He blamed the failure on the Society's leadership, especially on
Moses Montefiore and Cremieux who, he understood only years later,
were figureheads whose public activities did not stem from an authentic
nationalist commitment.

In an 1865 article, Gordon surveyed the situation of Jews in various
countries and waxed optimistic about the chances for civilian integra-
tion in the Diaspora. Clearly, at that time, his hopes for an immediate
Jewish national revival in the land of Israel were dissolving. Instead of
territorial redemption, Gordon's new paradigm called for a Jewish self-
identity based on historical memories. "This nation still holds its partic-
ular spiritual treasure: its wondrous generation and events, which are
deeply inscribed in its heart and make it a living soul," he wrote.25 Gor-
don imagined that this collective Jewish soul could be revived in the Di-
aspora.

About six years after his first, Gordon came out with anodier set of
nationalist proclamations. The explanation for this time lag is that,
since 1863, nothing significant had happened to cause him to hearken
back to earlier ideas. The Society for die Settlement of the Land of Is-
rael simply disintegrated, a subject on which he editorialized, and the
hoped-for rapprochement between the maskUim and the Ordiodox had
not occurred.26

When Gordon did return to his nationalist ideas, it was in response
to the Reform synods27 in Leipzig (1869) and, ultimately, to the prepara-
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tory convention in Kassel (1868).28 His renewed focus on an improved 
quality of life for Jews in Europe stemmed from the failure of proto- 
Zionist activity to engender large-scale Jewish support, and the opti- 
mism that was sparked in him by the final stages of Jewish emancipation 
in Prussia, Austria, and Hungary.29 Although buoyed by their achieving 
an equitable legal status, Gordon was distressed by Prussian Jewry’s in- 
creasing secularization, and reissued the call for a synthesis of Jewish 
tradition and enlightenment as a means to stem the tide of assimilation 
and prevent the expansion of the radical Haskalah in Eastern Europe.“

At the outset of 1869, the mood of Ha-Maggid editorials underwent 
another dramatic change. No longer sanguine, Gordon’s writing re- 
fleeted the desperate straits of Russian Jewry subsequent to the famine 
of 1868-1869, and the deteriorating legal and social status of Russian 
and Romanian Jewries, in the second half of the decade. Ha-Maggid 
played an important role in discussing these crises and suggested two 
possible solutions: the transformation of Russian Jewry into a more pro- 
ductive element within Russia, or its emigration to America.51 Emigra- 
tion to Palestine was not discussed.

Beginning on July 14, 1869, Gordon initiated a new series of articles 
under the title, “Davar be-Ito: Al Derekh ha-Yecud ha-Leumi shel ha- 
Uma ha-Yisraelit” (A Timely Word on the Path of the National Destiny 
of the Jewish Nation). In this series, Gordon presented an overview of 
the trends and ideas competing to shape the social and spiritual future 
of the Jewish community.52 He launched a concentrated attack on Abra- 
ham Geiger, one of the leaders of the German Reform movement. 
Geiger had rejected both the traditional and the reformulated idea of 
the return to Zion and the national resurrection of the Jews, arguing 
that these anachronistic concepts had no basis in reality nor in the Jew- 
ish heart. He wanted any mention of national return/renew al stricken 
from the Jewish liturgy.

Gordon made his opposition to Geiger’s proposal clear by calling 
for an international gathering of Jews in Palestine to actualize the na- 
tional revival. He contended that the Messianic hope was central to all 
of Jewish history and claimed that Geiger’s ideas bore a close resem- 
blance to those of anti-Semites who wanted to see the liquidation of Jews 
as a national entity. In addition to his direct sallies upon Geiger, Gor- 
don attempted to refute the Reform idea of the existence of a Jewish 
mission in Europe, insisting it was the French Enlightenment that 
guided European nations in the nineteenth century, and not the influ- 
ence of Judaism or of the Haskalah.^ (Those who argued for full Jewish 
integration into European society did so by essaying the special position 
of the Jews as a people with a mission to enlighten and civilize their 
Gentile compeers, while most of those who argued for the retention o f a
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Jewish national identity rejected the notion of any special privileges,
preferring to base dieir claim to normalization on equality.)

Rejecting die Reform contention that emancipation depended on a
revision of die traditional Jewish way of life, Gordon maintained that
Jewish emancipation was part of a general process affecting European
states, one diat was beneficial to the Jews and other ethnic minority
groups. The Jewish hope for a national renaissance was not outdated
and therefore invalid, but was, in accordance widi the spirit of the
dmes, part of the regeneration of the European nations.54 A national
awakening was integral to the modernization of Jewish society. Thus die
Reformers were contradicting themselves in eschewing nationalism, as
they claimed to be modernizers of die Jewish community.35 To reinforce
his argument, Gordon cited die Gentile millenarian ideas voiced in his
day, which tied die redemption of die world to die Jewish return to
Zion.56

In conclusion, Gordon stated, the Reform rejection of Jewish na-
tionalism had no basis or justification "in our holy Torah, in reason, or
in die spirit of die times."37 He maintained die Jewish exile was a result
of sin and its punishment and had nodiing to do widi any mission to die
nations of die world. The Reform movement, in die eyes of Gordon, was
merely anodier manifestation of nihilism (as was Marxism), an ideology
whose only content was "materialistic freedom," which it understood as
"die ultimate aim of mankind."38 To support his dieory, Gordon cited
two main sources: Laharannes's treatise and Rome and Jerusalem. From
die former he quoted die passages criticizing die Haskalah and its ideo-
logical offshoots, particularly die tenet diat die Jews abandon dieir mes-
sianic hopes for a return to Eretz Israel. He also quoted Laharanne's
criticism of die European nations' attitude toward Jews, as well as die
audior's belief in France's promise to help realize a Jewish return to
Zion and in die mission of die Jews to promulgate Western culture in
die East.59 Gordon also cited passages from Rome and Jerusalem rejecting
die Haskalah's political and social advocacy of Reform and assimila-
tion.40 He used Hess to attack die Haskalah movement in Eastern Eu-
rope, which placed all its hopes on die productivity of the Jews as die
total solution to die Jewish problem in Russia and, in so doing, Gordon
deserted die initial stand of Ha-Maggid, which previously had strongly
advocated Jewish productivity.

Byway of practical suggestions, Gordon proposed the establishment
of agricultural colonies in Palestine (an idea supported by Silbermann
nine years before) for die suffering Jews of Romania, Serbia, Persia, and
Morocco. Contrary to prior recommendations in Ha-Maggid to solve
Eastern European Jewish social problems by setdingjews in America or
even in colonies in die interior of Russia, die only desirable solution
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was, as Gordon now reported, Jewish settlement in Palestine. Unlike 
many of his cohorts who did not distinguish between forms of support 
for Palestine resetdement, Gordon urged the Alliance Israelite Uni- 
verselle to change its philanthropic stance toward Palestine to a nation- 
alistic one.41

More than anyone else in the 1860s, Gordon was influenced by Hess 
and was the first thinker to make extensive use of Rome and Jerusalem in 
developing his nationalistic doctrine. He laid great emphasis on the fact 
that even a secularist like Hess agreed the setders of Eretz Israel should 
behave in accordance with Jewish ritual law.42 The importance of Hess’s 
writing to Gordon has been overlooked by historians, leading them to 
conclude Hess’s Zionism was just an episode that left no lasting impres- 
sion on his contemporaries, save Peretz Smolenskin.

Reactions to Gordon’s articles, written at the close of the decade, 
varied. Advocates of the Society for the Setdement of the Land of Israel 
strongly supported him.43 His criticism of the spiritual and lay leader- 
ship of religious Russian Jewry, however, worked against his efforts to at- 
tract that community to his ideas.44 He was even accused by it of being 
sympathetic to the Reform movement.45

Gordon was not discouraged. On the contrary, he reiterated his 
views in another series of articles, issued under the tide “Devarim 
Ahadim al Dvar ha-Yicud ha-LeQumi shel Am Yisrael” (Some Comments on 
the Question of the National Destiny of the Jewish People),46 in which 
he declared he had not come to his nationalist ideas out of pessimism 
over Jewish existence in the Diaspora,47 but instead arrived at his views 
through an ideological negation of exile. He no longer justified, nor al- 
lowed for the justification of, Jewish exile according to traditional reli- 
gious or universalist ideas. For Gordon, the Jews in exile were now like 
Gypsies.48 This was his first direct expression of a nationalism based on 
the idea of normalization of Jewish life, which played such a large role 
in later Zionist thought.49

Shortly after the Reform conferences at Kassel and Leipzig, an ef- 
fort was made by Rabbi Zvi Hirsch Kalisher to establish the Society for 
the Setdement of the Land of Israel in Berlin. Not only did this initiative 
fail to elicit the support of German Orthodoxy, but German Orthodoxy 
tried to undermine i t  Rabbi A. Hildesheimer, the recendy appointed 
rabbi of the Congregation Adath Israel of Berlin (1869), established the 
Hevrath Israel Organization, the purpose of which was to organize ma- 
terial support of the Jewish community in Israel within the framework of 
Tzedakah (charity). The intention of Hildesheimer was to undermine 
the national aspirations of Kalisher and his colleagues.50 A similar orga- 
nization was founded by the leaders of the Orthodoxy in Frankfurt The 
leaders of the Society for the Setdement of the Land of Israel fell into 
despair, doubting the chances of the Society ever realizing its aims in
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the Land of Israel.51 In 1871, Rabbi Y. Alkalai traveled to Palestine, in-
tending to revitalize the Society there. However, he met widi strong op-
position to his plans from both the Sephardic and Ashkenazic
communities already in residence.51

Groups of Jews in Romania, the Balkans, and Russia that expressed
a willingness to take an active part in carrying out the plans of the Soci-
ety did not receive the requisite public support. Apparently these set-
backs caused Gordon to desist, more or less, in attempting to further his
nationalist ideas from 1872 until 1880. Nevertheless, various aspects of
his nationalistic thought continued to develop and be expressed. In
1871, Gordon published a series of articles defending the idea of Israel
as the Chosen People in the framework of a polemic against the Reform
movement.55 He declared certain ethnic, spiritual, and moral character-
istics to be peculiar to the Jewish people, and claimed a Jewish unique-
ness in the realms of physical health and sanitation. From time to time,
Gordon also publicly expressed support for settlement of Israel54 and
sympathized with the activities of the Moses Montefiore Fund (Keren
Mazkeret Moshe Montefiore).55

In 1881, Gordon was spurred to action by the rise of racial anti-
Semitism in Germany and the Romanian government's evasion of the
terms of the Berlin Conference (1878), which required that equal rights
be granted to Romania's Jewish population.56 Gordon was ahead of his
time in regarding the settlement of the Land of Israel as a solution to
the anti-Semitism of Europe. In an answer to the Gentile charge that
Jews were not engaged in productive work, Gordon wrote "that only in
the Land of Israel could the Jewish people be productive."57 Aldiough he
did not reject the possibility of establishing Jewish agricultural colonies
in Russia in order to provide some immediate relief for Jewish poverty
and to disprove the anti-Semitic claims, he continued to insist the Jewish
future, for the long term, was in the Land of Israel.58

In July 1880, Gordon took over ownership of Ha-Maggid, declaring
that "in our opinion the strengthening and propagation of hope in the
national destiny is one of the sacred obligations of the publisher of a
Hebrew periodical. It is our duty, and we are going to carry it out"59 It is
worth noting that around this time (September 1880), Gordon was opti-
mistic about the political future of Russian Jews and even repeated some
of his hopes, originally declared in the late 1860s, for political integra-
tion of Jews into Russian society.60

However, in reaction to anti-Semitic manifestations in Germany,
France, and Austro-Hungary, Ha-Maggid called for a Jewish national re-
vival. The outbreak of anti-Semitism was attributed to resentment of
Jewish efforts toward total social integration into Western European so-
ciety. As part of the solution, Gordon demanded the Jews define diem-
selves as a nation. He suggested that within the structure of a multi-civic
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state, Jewish national rights could be legitimized as could those of other 
far-flung minorities.61

It took the April-May 1881 pogrom in Russia to make Gordon re- 
fine his previously sketchy nationalist ideas. The foremost change in his 
thought in the 1880s is to be found in his deep pessimism concerning 
the physical existence of the Jews in Europe. The fulfillment of Jewish 
nationalism was no longer envisioned as a natural outgrowth of emanci- 
pation but rather the result of its failure. Gordon wrote, “Those who try 
to adjust their spiritual and nationalist feelings to the surrounding com- 
munities are laboring in vain because people like Treitschke, Stoecker, 
and Henrizi (well-known extreme anti-Semites) have not died and will 
never die.”65 Gordon’s Zionist solution was no longer reserved for suffer- 
ingjews in peripheral areas but was also applied to successful Jews who 
believed they were secure—the Jews of Germany, the Hapsburg Empire, 
and the Russian Empire. In .keeping with this revised outlook, his focus 
of discussion turned from internal Jewish affairs, such as disputes be- 
tween traditionalists and Reformers, to the irreparably damaged rela- 
tions between Jews and the people of the Gentile nations in whose midst 
they lived. “This [anti-Semitic] hatred is caused by the traits of these 
malicious and degenerate people. To change their heart is not in our 
hands.”86

In January 1881, a few months after he purchased Ha-Maggid, Gor- 
don invited the young writer Simon Bemfeld to share the editorship 
with him. As Bemfeld wrote some of the unsigned editorials when 
the pogroms broke out, it is not easy to identify which ideas are whose.64 
According to Bemfeld’s memoirs, his explanation for the new anti- 
Semitism differed from Gordon’s. The latter originally saw this Euro- 
pean anti-Semitism as due to economic jealously over Jewish success 
and, even more so, Jewish business m isconduct65 Now he emphasized 
that the Jew was a stranger in European society and anti-Semitic hatred 
stemmed from the nature of Gentiles.66 Bemfeld maintained that anti- 
Semitism occurred independently, regardless of Jewish behavior, being 
purely a product of economic competition and, from the Gentile’s per- 
spective, the strangeness of the Jew.67

Ha-Maggid became the voice of Jewish nationalism, attracting the 
new generation of nationalist writers at a time when other Hebrew peri- 
odicals such as Ha-Zefrrah (Warsaw) and Ha-MeUz (St Petersburg) still 
hesitated to support it. Among those who now wrote for the periodical 
were Isaac Kaminer, Judah Leib Levin, Mordecai ben Hillel ha-Kohen, 
and Eliezer Ben-Yehuda.68 Even before the pogroms in Russia, Ha- 
Maggid had explicitly proclaimed its belief in the need to establish a Jew- 
ish political entity in Palestine. Its assumptions were that anti-Semitism 
was a general phenomenon involving even such progressive states as 
France and Germany, where hatred of the Jews did not stem from reli-
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gious feeling alone but from the belief that Jews had become a burden
to European society. By resettling many Jews in Palestine, Ha-Maggid
suggested, others among their co-religionists might be able to live in
peace in Europe. The interest of the European states in getting rid of
Jews might lead them to support the reconstruction of Palestine as a
Jewish state, where the Jews would be able to develop a flourishing state
capable of transmitting Western achievements to Asia. Should the Jews
not voluntarily emigrate, Ha-Maggid warned, they would be forced to
leave Europe.69

These ideas were voiced anew when reports of the pogroms reached
Lyck.70 Ha-Maggid was one of the first Jewish periodicals to accept cer-
tain anti-Semitic contentions and turn them into nationalistic solutions.
It admitted there was a "Jewish problem" in Europe, and the solution
was "to gather many of the scattered Jews to their homeland."71 Even if
hatred of the Jews should break out in the Near East, it would not be the
racist hatred of Europe, and so would be tolerable.72 Ha-Maggid attrib-
uted the denial of Jewish social (and other) rights in Europe to the fact
that the Jews were an ethnic minority. Explaining that such rights were
dependent not on the extent of the contribution or the duration of a
given group in a country but on their status as a major ethnic group, Ha-
Maggid insisted that Jews become a majority in their homeland.7*

It should be noted that the analyses of Jewish existence in Europe
that are usually attributed to Pinsker, Lilenbaum, Nordau, Herzl,
Lazare, and others were first developed by Gordon. A pathfinder in the
field of practical solutions as well as nationalist thought, he proposed
the establishment of an international Jewish congress to deliberate vari-
ous answers to Jewish problems, as well as to found an emigration soci-
ety of Palestine.74

During the debate over the destination of Jewish emigres from Rus-
sia, Gordon preferred Palestine to Spain or America, arguing that the
traditional attachment of Jews to Palestine was stronger than to any
other possible destination; the Jewish national movement would suc-
ceed only by directing emigration there.75 Thus, Gordon's proclamation
anticipated a debate that occurred twenty-two years later at the sixth
Zionist Congress, when the issue of Jewish settlement of Uganda was
raised. As a result of his attack on the Alliance for its preferring Jewish
emigration to America, Gordon was invited to a secret meeting with the
ideologically sympathetic French Jewish leadership. This session was fol-
lowed by the massive support of Baron Edmund Rothschild for the new
setdement in Palestine.78

The time was ripe, Gordon believed, for carrying out both the inter-
national diplomatic and internal aspects of his Jewish program.77 The
movement for a return to Palestine would bring many Jews back to their
people after disillusionment widi their Gentile compatriots. Living in
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Palestine, the new settlers would enjoy a greater respect and, in return, 
would remain loyal to their religion and people.78 For Gordon, the al- 
liance of Jewish nationalism with Jewish tradition was a given.79 He pub- 
lished articles written by opponents of his nationalist ideas, such as 
Nahum Sokolow and Judah Leib Levin, only in order to refute their 
reservations on the point.

The prospects for the realization of Zionism, in Gordon’s view, de- 
pended heavily on its ability to attract people from the mainstream of 
Jewish life.80 He was certain his ideas could influence people and, in 
fact, Gordon’s articles were translated and appeared prominently in the 
English-language press.81

It is noteworthy that from the time of the pogroms and on, Ha-Maggid 
dedicated all of its pages to a national Jewish revival, though this con- 
tributed to a decline in its readership (which was also due in part to the 
stiff competition it faced from other Hebrew and Russian Jewish period- 
icals which had appeared at that time).82

The uniqueness of Gordon’s nationalism ties in its synthesis of ele- 
ments from both the forerunners of Zionism and the Hibbat Ziyyon 
movement His Zionism possessed both cultural and political aspira- 
tions, incorporating both a romantic attachment to the historical home- 
land and a sharp and thorough examination of the contemporary 
Jewish community. It was a Zionism that based its ideas on an eventually 
pessimistic analysis of the future of the Jews in exile, along with an opti- 
mistic outlook for the future of the historic homeland. It was a Zionism 
that attempted to solve the “problem of the Jews” and “the problem of 
Judaism,” conceiving both a “practical Zionism” and a “spiritual Zion- 
ism.”88 Finally it was a Jewish nationalism that did not ignore problems 
such as the issue of the Arab presence in Palestine but after careful con- 
sideration decisively advocated a national-political revival in light of the 
dangerous European status quo.
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